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A Humanist Manifesto (1933)
[Raymond B. Bragg, associate editor of The New Humanist magazine, organized the effort to assemble this
statement and collect the signatories. It was printed in The New Humanist v. 6 no. 3 (May/June 1933), pp. 1-5.]
The time has come for widespread recognition of the radical changes in religious beliefs throughout the
modern world. The time is past for mere revision of traditional attitudes. Science and economic change have
disrupted the old beliefs. Religions the world over are under the necessity of coming to terms with new
conditions created by a vastly increased knowledge and experience. In every field of human activity, the vital
movement is now in the direction of candid and explicit humanism. In order that religious humanism may be
better understood we, the undersigned, desire to make certain affirmations which we believe the facts of our
contemporary life demonstrate.
There is great danger of a final, and we believe fatal, identification of the word religion with doctrines and
methods which have lost their significance and which are powerless to solve the problems of human living in
the Twentieth Century. Religions have always been means for realizing the highest values of life. Their end has
been accomplished through the interpretation of the total environing situation (theology or world view), the
sense of values resulting therefrom (goal or ideal), and the technique (cult), established for realizing the
satisfactory life. A change in any of these factors results in alteration of the outward forms of religion. This fact
explains the changefulness of religions throughout the centuries. But through all changes religion itself remains
constant in its quest for abiding values, an inseparable feature of human life.
Today man's larger understanding of the universe, his scientific achievements, and his deeper appreciation of
brotherhood have created a situation which requires a new statement of the means and purposes of religion.
Such a vital, fearless, and frank religion capable of furnishing adequate social goals and personal satisfactions
may appear to many people as a complete break with the past. While this age does owe a vast debt to the
traditional religions, it is nonetheless obvious that any religion that can hope to be a synthesizing and dynamic
force for today must be shaped for the needs of this age. To establish such a religion is a major necessity of the
present. It is a responsibility which rests upon this generation. We therefore affirm the following:
First: Religious humanists regard the universe as self-existing and not created.
Second: Humanism believes that man is a part of nature and that he has emerged as the result of a continuous
process.
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Third: Holding an organic view of life, humanists find that the traditional dualism of mind and body must be
rejected.
Fourth: Humanism recognizes that man's religious culture and civilization, as clearly depicted by anthropology
and history, are the product of a gradual development due to his interaction with his natural environment and
with his social heritage. The individual born into a particular culture is largely molded by that culture.
Fifth: Humanism asserts that the nature of the universe depicted by modern science makes unacceptable any
supernatural or cosmic guarantees of human values. Obviously humanism does not deny the possibility of
realities as yet undiscovered, but it does insist that the way to determine he existence and value of any and all
realities is by means of intelligent inquiry and by the assessment of their relation to human needs. Religion
must formulate its hopes and plans in the light of the scientific spirit and method .
Sixth: We are convinced that the time has passed for theism, deism, modernism, and the several varieties of
"new thought."
Seventh: Religion consists of those actions, purposes, and experiences which are humanly significant. Nothing
human is alien to the religious. It includes labor, art, science, philosophy, love, friendship, recreation—all that
is in its degree expressive of intelligently satisfying human living. The distinction between the sacred and the
secular can no longer be maintained.
Eighth: Religious humanism considers the complete realization of human personality to be the end of man's
life and seeks its development and fulfillment in the here and now. This is the explanation of the humanist's
social passion.
Ninth: In place of the old attitudes involved in worship and prayer the humanist finds his religious emotions
expressed in a heightened sense of personal life and in a cooperative effort to promote social well-being.
Tenth: It follows that there will be no uniquely religious emotions and attitudes of the kind hitherto associated
with belief in the supernatural.
Eleventh: Man will learn to face the crises of life in terms of his knowledge of their naturalness and probability.
Reasonable and manly attitudes will be fostered by education and supported by custom. We assume that
humanism will take the path of social and mental hygiene and discourage sentimental and unreal hopes and
wishful thinking.
Twelfth: Believing that religion must work increasingly for joy in living, religious humanists aim to foster the
creative in man and to encourage achievements that add to the satisfactions of life.
Thirteenth: Religious humanism maintains that all associations and institutions exist for the fulfillment of
human life. The intelligent evaluation, transformation, control, and direction of such associations and
institutions with a view to the enhancement of human life is the purpose and program of humanism. Certainly
religious institutions, their ritualistic forms, ecclesiastical methods, and communal activities must be
reconstituted as rapidly as experience allows, in order to function effectively in the modern world.
Fourteenth: The humanists are firmly convinced that existing acquisitive and profit-motivated society has
shown itself to be inadequate and that a radical change in methods, controls, and motives must be instituted.
A socialized and cooperative economic order must be established to the end that the equitable distribution of
the means of life be possible. The goal of humanism is a free and universal society in which people voluntarily
and intelligently cooperate for the common good. Humanists demand a shared life in a shared world.
Fifteenth and last: We assert that humanism will: (a) affirm life rather than deny it; (b) seek to elicit the
possibilities of life, not flee from it; and (c) endeavor to establish the conditions of a satisfactory life for all, not
merely for the few. By this positive morale and intention humanism will be guided, and from this perspective
and alignment the techniques and efforts of humanism will flow.
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So stand the theses of religious humanism. Though we consider the religious forms and ideas of our fathers no
longer adequate, the quest for the good life is still the central task for mankind. Man is at last becoming aware
that he alone is responsible for the realization of the world of his dreams, that he has within himself the power
for its achievement. He must set intelligence and will to the task.

The Amsterdam Declaration (1952)
[The first World Humanist Congress in Amsterdam in 1952 was the scene for the founding of the International
Humanist and Ethical Union (IHEU), and the pronouncement of this declaration.]
This congress is a response to the wide spread demand for an alternative to the religions which claim to be
based on revelation on the one hand, and totalitarian systems on the other. The alternative offered as a third
way out of the present crisis of civilisation is humanism, which is not a new sect, but the outcome of a long
tradition that has inspired many of the world's thinkers and creative artists and given rise to science itself.
Ethical humanism unites all those who cannot any longer believe the various creeds and are willing to base
their conviction on respect for man as a spiritual and moral being. The fundamentals of modern, ethical
humanism are as follows:
1. It is democratic. It aims at the fullest possible development of every human being. It holds that this is a
matter of right. The democratic principle can be applied to all human relationships and is not restricted to
methods of government.
2. It seeks to use science creatively, not destructively. It advocates a world-wide application of scientific
method to problems of human welfare. Humanists believe that the tremendous problems with which mankind
is faced in this age of transition can be solved. Science gives the means but science itself does not propose the
ends.
3. Humanism is ethical. It affirms the dignity of man and the right of the individual to the greatest possible
freedom of development compatible with the right of others. There is a danger in seeking to utilise scientific
knowledge in a complex society individual freedom may be threatened by the very impersonal machine that
has been created to save it. Ethical humanism, therefore, rejects totalitarian attempts to perfect the machine
in order to obtain immediate gains at the cost of human values.
4. It insists that personal liberty is an end that must be combined with social responsibility in order that it shall
not be sacrificed to the improvement of material conditions. Without intellectual liberty, fundamental
research, on which progress must in the long run depend, would not be possible. Humanism ventures to build
a world on the free person responsible to society. On behalf of individual freedom humanism is un-dogmatic,
imposing no creed upon its adherents. It is thus committed to education free from indoctrination.
5. It is a way of life, aiming at the maximum possible fulfilment, through the cultivation of ethical and creative
living. It can be a way of life for everyone everywhere if the individual is capable of the responses required by
the changing social order. The primary task of humanism today it to make men aware in the simplest terms of
what it can mean to them and what it commits them to. By utilising in this context and for purposes of peace
the new power which science has given us, humanists have confidence that the present crisis can be
surmounted. Liberated from fear the energies of man will be available for a self-realisation to which it is
impossible to foresee the limit.
Ethical humanism is thus a faith that answers the challenge of our times. We call upon all men who share this
conviction to associate themselves with us in this cause.
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Humanist Manifesto II (1973)
[Paul Kurtz (editor) and Edwin H. Wilson (editor emeritus) of the American Humanist Association's magazine
The Humanist, published this manifesto in The Humanist v.23 no. 5 (September/October 1973), pp. 4-9).]
Preface
It is forty years since Humanist Manifesto I (1933) appeared. Events since then make that earlier statement
seem far too optimistic. Nazism has shown the depths of brutality of which humanity is capable. Other
totalitarian regimes have suppressed human rights without ending poverty. Science has sometimes brought
evil as well as good. Recent decades have shown that inhuman wars can be made in the name of peace. The
beginnings of police states, even in democratic societies, widespread government espionage, and other abuses
of power by military, political, and industrial elites, and the continuance of unyielding racism, all present a
different and difficult social outlook. In various societies, the demands of women and minority groups for
equal rights effectively challenge our generation.
As we approach the twenty-first century, however, an affirmative and hopeful vision is needed. Faith,
commensurate with advancing knowledge, is also necessary. In the choice between despair and hope,
humanists respond in this Humanist Manifesto II with a positive declaration for times of uncertainty.
As in 1933, humanists still believe that traditional theism, especially faith in the prayer-hearing God, assumed
to live and care for persons, to hear and understand their prayers, and to be able to do something about them,
is an unproved and outmoded faith. Salvationism, based on mere affirmation, still appears as harmful,
diverting people with false hopes of heaven hereafter. Reasonable minds look to other means for survival.
Those who sign Humanist Manifesto II disclaim that they are setting forth a binding credo; their individual
views would be stated in widely varying ways. This statement is, however, reaching for vision in a time that
needs direction. It is social analysis in an effort at consensus. New statements should be developed to
supersede this, but for today it is our conviction that humanism offers an alternative that can serve presentday needs and guide humankind toward the future.
- Paul Kurtz and Edwin H. Wilson (1973)
The next century can be and should be the humanistic century. Dramatic scientific, technological, and everaccelerating social and political changes crowd our awareness. We have virtually conquered the planet,
explored the moon, overcome the natural limits of travel and communication; we stand at the dawn of a new
age, ready to move farther into space and perhaps inhabit other planets. Using technology wisely, we can
control our environment, conquer poverty, markedly reduce disease, extend our life-span, significantly modify
our behavior, alter the course of human evolution and cultural development, unlock vast new powers, and
provide humankind with unparalleled opportunity for achieving an abundant and meaningful life.
The future is, however, filled with dangers. In learning to apply the scientific method to nature and human life,
we have opened the door to ecological damage, over-population, dehumanizing institutions, totalitarian
repression, and nuclear and bio-chemical disaster. Faced with apocalyptic prophesies and doomsday scenarios,
many flee in despair from reason and embrace irrational cults and theologies of withdrawal and retreat.
Traditional moral codes and newer irrational cults both fail to meet the pressing needs of today and tomorrow.
False "theologies of hope" and messianic ideologies, substituting new dogmas for old, cannot cope with
existing world realities. They separate rather than unite peoples.
Humanity, to survive, requires bold and daring measures. We need to extend the uses of scientific method, not
renounce them, to fuse reason with compassion in order to build constructive social and moral values.
Confronted by many possible futures, we must decide which to pursue. The ultimate goal should be the
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fulfillment of the potential for growth in each human personality - not for the favored few, but for all of
humankind. Only a shared world and global measures will suffice.
A humanist outlook will tap the creativity of each human being and provide the vision and courage for us to
work together. This outlook emphasizes the role human beings can play in their own spheres of action. The
decades ahead call for dedicated, clear-minded men and women able to marshal the will, intelligence, and
cooperative skills for shaping a desirable future. Humanism can provide the purpose and inspiration that so
many seek; it can give personal meaning and significance to human life.
Many kinds of humanism exist in the contemporary world. The varieties and emphases of naturalistic
humanism include "scientific," "ethical," "democratic," "religious," and "Marxist" humanism. Free thought,
atheism, agnosticism, skepticism, deism, rationalism, ethical culture, and liberal religion all claim to be heir to
the humanist tradition. Humanism traces its roots from ancient China, classical Greece and Rome, through the
Renaissance and the Enlightenment, to the scientific revolution of the modern world. But views that merely
reject theism are not equivalent to humanism. They lack commitment to the positive belief in the possibilities
of human progress and to the values central to it. Many within religious groups, believing in the future of
humanism, now claim humanist credentials. Humanism is an ethical process through which we all can move,
above and beyond the divisive particulars, heroic personalities, dogmatic creeds, and ritual customs of past
religions or their mere negation.
We affirm a set of common principles that can serve as a basis for united action - positive principles relevant to
the present human condition. They are a design for a secular society on a planetary scale.
For these reasons, we submit this new Humanist Manifesto for the future of humankind; for us, it is a vision of
hope, a direction for satisfying survival.
Religion
FIRST: In the best sense, religion may inspire dedication to the highest ethical ideals. The cultivation of moral
devotion and creative imagination is an expression of genuine "spiritual" experience and aspiration.
We believe, however, that traditional dogmatic or authoritarian religions that place revelation, God, ritual, or
creed above human needs and experience do a disservice to the human species. Any account of nature should
pass the tests of scientific evidence; in our judgment, the dogmas and myths of traditional religions do not do
so. Even at this late date in human history, certain elementary facts based upon the critical use of scientific
reason have to be restated. We find insufficient evidence for belief in the existence of a supernatural; it is
either meaningless or irrelevant to the question of survival and fulfillment of the human race. As nontheists,
we begin with humans not God, nature not deity. Nature may indeed be broader and deeper than we now
know; any new discoveries, however, will but enlarge our knowledge of the natural.
Some humanists believe we should reinterpret traditional religions and reinvest them with meanings
appropriate to the current situation. Such redefinitions, however, often perpetuate old dependencies and
escapisms; they easily become obscurantist, impeding the free use of the intellect. We need, instead, radically
new human purposes and goals.
We appreciate the need to preserve the best ethical teachings in the religious traditions of humankind, many
of which we share in common. But we reject those features of traditional religious morality that deny humans
a full appreciation of their own potentialities and responsibilities. Traditional religions often offer solace to
humans, but, as often, they inhibit humans from helping themselves or experiencing their full potentialities.
Such institutions, creeds, and rituals often impede the will to serve others. Too often traditional faiths
encourage dependence rather than independence, obedience rather than affirmation, fear rather than
courage. More recently they have generated concerned social action, with many signs of relevance appearing
in the wake of the "God Is Dead" theologies. But we can discover no divine purpose or providence for the
human species. While there is much that we do not know, humans are responsible for what we are or will
become. No deity will save us; we must save ourselves.
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SECOND: Promises of immortal salvation or fear of eternal damnation are both illusory and harmful. They
distract humans from present concerns, from self-actualization, and from rectifying social injustices. Modern
science discredits such historic concepts as the "ghost in the machine" and the "separable soul." Rather,
science affirms that the human species is an emergence from natural evolutionary forces. As far as we know,
the total personality is a function of the biological organism transacting in a social and cultural context. There
is no credible evidence that life survives the death of the body. We continue to exist in our progeny and in the
way that our lives have influenced others in our culture.
Traditional religions are surely not the only obstacles to human progress. Other ideologies also impede human
advance. Some forms of political doctrine, for instance, function religiously, reflecting the worst features of
orthodoxy and authoritarianism, especially when they sacrifice individuals on the altar of Utopian promises.
Purely economic and political viewpoints, whether capitalist or communist, often function as religious and
ideological dogma. Although humans undoubtedly need economic and political goals, they also need creative
values by which to live.
Ethics
THIRD: We affirm that moral values derive their source from human experience. Ethics is autonomous and
situational needing no theological or ideological sanction. Ethics stems from human need and interest. To deny
this distorts the whole basis of life. Human life has meaning because we create and develop our futures.
Happiness and the creative realization of human needs and desires, individually and in shared enjoyment, are
continuous themes of humanism. We strive for the good life, here and now. The goal is to pursue life's
enrichment despite debasing forces of vulgarization, commercialization, and dehumanization.
FOURTH: Reason and intelligence are the most effective instruments that humankind possesses. There is no
substitute: neither faith nor passion suffices in itself. The controlled use of scientific methods, which have
transformed the natural and social sciences since the Renaissance, must be extended further in the solution of
human problems. But reason must be tempered by humility, since no group has a monopoly of wisdom or
virtue. Nor is there any guarantee that all problems can be solved or all questions answered. Yet critical
intelligence, infused by a sense of human caring, is the best method that humanity has for resolving problems.
Reason should be balanced with compassion and empathy and the whole person fulfilled. Thus, we are not
advocating the use of scientific intelligence independent of or in opposition to emotion, for we believe in the
cultivation of feeling and love. As science pushes back the boundary of the known, humankind's sense of
wonder is continually renewed, and art, poetry, and music find their places, along with religion and ethics.
The Individual
FIFTH: The preciousness and dignity of the individual person is a central humanist value. Individuals should be
encouraged to realize their own creative talents and desires. We reject all religious, ideological, or moral codes
that denigrate the individual, suppress freedom, dull intellect, dehumanize personality. We believe in
maximum individual autonomy consonant with social responsibility. Although science can account for the
causes of behavior, the possibilities of individual freedom of choice exist in human life and should be
increased.
SIXTH: In the area of sexuality, we believe that intolerant attitudes, often cultivated by orthodox religions and
puritanical cultures, unduly repress sexual conduct. The right to birth control, abortion, and divorce should be
recognized. While we do not approve of exploitive, denigrating forms of sexual expression, neither do we wish
to prohibit, by law or social sanction, sexual behavior between consenting adults. The many varieties of sexual
exploration should not in themselves be considered "evil." Without countenancing mindless permissiveness or
unbridled promiscuity, a civilized society should be a tolerant one. Short of harming others or compelling them
to do likewise, individuals should be permitted to express their sexual proclivities and pursue their lifestyles as
they desire. We wish to cultivate the development of a responsible attitude toward sexuality, in which humans
are not exploited as sexual objects, and in which intimacy, sensitivity, respect, and honesty in interpersonal
relations are encouraged. Moral education for children and adults is an important way of developing
awareness and sexual maturity.
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Democratic Society
SEVENTH: To enhance freedom and dignity the individual must experience a full range of civil liberties in all
societies. This includes freedom of speech and the press, political democracy, the legal right of opposition to
governmental policies, fair judicial process, religious liberty, freedom of association, and artistic, scientific, and
cultural freedom. It also includes a recognition of an individual's right to die with dignity, euthanasia, and the
right to suicide. We oppose the increasing invasion of privacy, by whatever means, in both totalitarian and
democratic societies. We would safeguard, extend, and implement the principles of human freedom evolved
from the Magna Carta to the Bill of Rights, the Rights of Man, and the Universal Declaration of Human Rights.
EIGHTH: We are committed to an open and democratic society. We must extend participatory democracy in its
true sense to the economy, the school, the family, the workplace, and voluntary associations. Decision-making
must be decentralized to include widespread involvement of people at all levels - social, political, and
economic. All persons should have a voice in developing the values and goals that determine their lives.
Institutions should be responsive to expressed desires and needs. The conditions of work, education, devotion,
and play should be humanized. Alienating forces should be modified or eradicated and bureaucratic structures
should be held to a minimum. People are more important than decalogues, rules, proscriptions, or regulations.
NINTH: The separation of church and state and the separation of ideology and state are imperatives. The state
should encourage maximum freedom for different moral, political, religious, and social values in society. It
should not favor any particular religious bodies through the use of public monies, nor espouse a single
ideology and function thereby as an instrument of propaganda or oppression, particularly against dissenters.
TENTH: Humane societies should evaluate economic systems not by rhetoric or ideology, but by whether or
not they increase economic well-being for all individuals and groups, minimize poverty and hardship, increase
the sum of human satisfaction, and enhance the quality of life. Hence the door is open to alternative economic
systems. We need to democratize the economy and judge it by its responsiveness to human needs, testing
results in terms of the common good.
ELEVENTH: The principle of moral equality must be furthered through elimination of all discrimination based
upon race, religion, sex, age, or national origin. This means equality of opportunity and recognition of talent
and merit. Individuals should be encouraged to contribute to their own betterment. If unable, then society
should provide means to satisfy their basic economic, health, and cultural needs, including, wherever
resources make possible, a minimum guaranteed annual income. We are concerned for the welfare of the
aged, the infirm, the disadvantaged, and also for the outcasts - the mentally retarded, abandoned, or abused
children, the handicapped, prisoners, and addicts - for all who are neglected or ignored by society. Practicing
humanists should make it their vocation to humanize personal relations.
We believe in the right to universal education. Everyone has a right to the cultural opportunity to fulfill his or
her unique capacities and talents. The schools should foster satisfying and productive living. They should be
open at all levels to any and all; the achievement of excellence should be encouraged. Innovative and
experimental forms of education are to be welcomed. The energy and idealism of the young deserve to be
appreciated and channeled to constructive purposes.
We deplore racial, religious, ethnic, or class antagonisms. Although we believe in cultural diversity and
encourage racial and ethnic pride, we reject separations which promote alienation and set people and groups
against each other; we envision an integrated community where people have a maximum opportunity for free
and voluntary association.
We are critical of sexism or sexual chauvinism - male or female. We believe in equal rights for both women and
men to fulfill their unique careers and potentialities as they see fit, free of invidious discrimination.
World Community
TWELFTH: We deplore the division of humankind on nationalistic grounds. We have reached a turning point in
human history where the best option is to transcend the limits of national sovereignty and to move toward the
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building of a world community in which all sectors of the human family can participate. Thus we look to the
development of a system of world law and a world order based upon transnational federal government. This
would appreciate cultural pluralism and diversity. It would not exclude pride in national origins and
accomplishments nor the handling of regional problems on a regional basis. Human progress, however, can no
longer be achieved by focusing on one section of the world, Western or Eastern, developed or
underdeveloped. For the first time in human history, no part of humankind can be isolated from any other.
Each person's future is in some way linked to all. We thus reaffirm a commitment to the building of world
community, at the same time recognizing that this commits us to some hard choices.
THIRTEENTH: This world community must renounce the resort to violence and force as a method of solving
international disputes. We believe in the peaceful adjudication of differences by international courts and by
the development of the arts of negotiation and compromise. War is obsolete. So is the use of nuclear,
biological, and chemical weapons. It is a planetary imperative to reduce the level of military expenditures and
turn these savings to peaceful and people-oriented uses.
FOURTEENTH: The world community must engage in cooperative planning concerning the use of rapidly
depleting resources. The planet earth must be considered a single ecosystem. Ecological damage, resource
depletion, and excessive population growth must be checked by international concord. The cultivation and
conservation of nature is a moral value; we should perceive ourselves as integral to the sources of our being in
nature. We must free our world from needless pollution and waste, responsibly guarding and creating wealth,
both natural and human. Exploitation of natural resources, uncurbed by social conscience, must end.
FIFTEENTH: The problems of economic growth and development can no longer be resolved by one nation
alone; they are worldwide in scope. It is the moral obligation of the developed nations to provide - through an
international authority that safeguards human rights - massive technical, agricultural, medical, and economic
assistance, including birth control techniques, to the developing portions of the globe. World poverty must
cease. Hence extreme disproportions in wealth, income, and economic growth should be reduced on a
worldwide basis.
SIXTEENTH: Technology is a vital key to human progress and development. We deplore any neo-romantic
efforts to condemn indiscriminately all technology and science or to counsel retreat from its further extension
and use for the good of humankind. We would resist any moves to censor basic scientific research on moral,
political, or social grounds. Technology must, however, be carefully judged by the consequences of its use;
harmful and destructive changes should be avoided. We are particularly disturbed when technology and
bureaucracy control, manipulate, or modify human beings without their consent. Technological feasibility does
not imply social or cultural desirability.
SEVENTEENTH: We must expand communication and transportation across frontiers. Travel restrictions must
cease. The world must be open to diverse political, ideological, and moral viewpoints and evolve a worldwide
system of television and radio for information and education. We thus call for full international cooperation in
culture, science, the arts, and technology across ideological borders. We must learn to live openly together or
we shall perish together.
Humanity As a Whole
IN CLOSING: The world cannot wait for a reconciliation of competing political or economic systems to solve its
problems. These are the times for men and women of goodwill to further the building of a peaceful and
prosperous world. We urge that parochial loyalties and inflexible moral and religious ideologies be
transcended. We urge recognition of the common humanity of all people. We further urge the use of reason
and compassion to produce the kind of world we want - a world in which peace, prosperity, freedom, and
happiness are widely shared. Let us not abandon that vision in despair or cowardice. We are responsible for
what we are or will be. Let us work together for a humane world by means commensurate with humane ends.
Destructive ideological differences among communism, capitalism, socialism, conservatism, liberalism, and
radicalism should be overcome. Let us call for an end to terror and hatred. We will survive and prosper only in
a world of shared humane values. We can initiate new directions for humankind; ancient rivalries can be
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superseded by broad-based cooperative efforts. The commitment to tolerance, understanding, and peaceful
negotiation does not necessitate acquiescence to the status quo nor the damming up of dynamic and
revolutionary forces. The true revolution is occurring and can continue in countless nonviolent adjustments.
But this entails the willingness to step forward onto new and expanding plateaus. At the present juncture of
history, commitment to all humankind is the highest commitment of which we are capable; it transcends the
narrow allegiances of church, state, party, class, or race in moving toward a wider vision of human potentiality.
What more daring a goal for humankind than for each person to become, in ideal as well as practice, a citizen
of a world community. It is a classical vision; we can now give it new vitality. Humanism thus interpreted is a
moral force that has time on its side. We believe that humankind has the potential, intelligence, goodwill, and
cooperative skill to implement this commitment in the decades ahead.

A Secular Humanist Declaration (1980)
[The document was drafted by Paul Kurtz and issued in 1980 by the Council for Democratic and Secular
Humanism (CODESH), now the Council for Secular Humanism (CSH).
Secular humanism is a vital force in the contemporary world. It is now under unwarranted and intemperate
attack from various quarters. This declaration defends only that form of secular humanism which is explicitly
committed to democracy. It is opposed to all varieties of belief that seek supernatural sanction for their values
or espouse rule by dictatorship.
Democratic secular humanism has been a powerful force in world culture. Its ideals can be traced to the
philosophers, scientists, and poets of classical Greece and Rome, to ancient Chinese Confucian society, to the
Carvaka movement of India, and to other distinguished intellectual and moral traditions. Secularism and
humanism were eclipsed in Europe during the Dark Ages, when religious piety eroded humankind's confidence
in its own powers to solve human problems. They reappeared in force during the Renaissance with the
reassertion of secular and humanist values in literature and the arts, again in the sixteenth and seventeenth
centuries with the development of modern science and a naturalistic view of the universe, and their influence
can be found in the eighteenth century in the Age of Reason and the Enlightenment.
Democratic secular humanism has creatively flowered in modern times with the growth of freedom and
democracy. Countless millions of thoughtful persons have espoused secular humanist ideals, have lived
significant lives, and have contributed to the building of a more humane and democratic world. The modern
secular humanist outlook has led to the application of science and technology to the improvement of the
human condition. This has had a positive effect on reducing poverty, suffering, and disease in various parts of
the world, in extending longevity, on improving transportation and communication, and in making the good
life possible for more and more people. It has led to the emancipation of hundreds of millions of people from
the exercise of blind faith and fears of superstition and has contributed to their education and the enrichment
of their lives.
Secular humanism has provided an impetus for humans to solve their problems with intelligence and
perseverance, to conquer geographic and social frontiers, and to extend the range of human exploration and
adventure. Regrettably, we are today faced with a variety of antisecularist trends: the reappearance of
dogmatic authoritarian religions; fundamentalist, literalist, and doctrinaire Christianity; a rapidly growing and
uncompromising Moslem clericalism in the Middle East and Asia; the reassertion of orthodox authority by the
Roman Catholic papal hierarchy; nationalistic religious Judaism; and the reversion to obscurantist religions in
Asia.
New cults of unreason as well as bizarre paranormal and occult beliefs, such as belief in astrology,
reincarnation, and the mysterious power of alleged psychics, are growing in many Western societies. These
disturbing developments follow in the wake of the emergence in the earlier part of the twentieth century of
intolerant messianic and totalitarian quasi religious movements, such as fascism and communism. These
religious activists not only are responsible for much of the terror and violence in the world today but stand in
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the way of solutions to the world's most serious problems.
Paradoxically, some of the critics of secular humanism maintain that it is a dangerous philosophy. Some assert
that it is "morally corrupting" because it is committed to individual freedom, others that it condones "injustice"
because it defends democratic due process. We who support democratic secular humanism deny such
charges, which are based upon misunderstanding and misinterpretation, and we seek to outline a set of
principles that most of us share.
Secular humanism is not a dogma or a creed. There are wide differences of opinion among secular humanists
on many issues. Nevertheless, there is a loose consensus with respect to several propositions. We are
apprehensive that modern civilization is threatened by forces antithetical to reason, democracy, and freedom.
Many religious believers will no doubt share with us a belief in many secular humanist and democratic values,
and we welcome their joining with us in the defense of these ideals.
1. Free Inquiry
The first principle of democratic secular humanism is its commitment to free inquiry. We oppose any
tyranny over the mind of man, any efforts by ecclesiastical, political, ideological, or social institutions to
shackle free thought. In the past, such tyrannies have been directed by churches and states attempting to
enforce the edicts of religious bigots. In the long struggle in the history of ideas, established institutions,
both public and private, have attempted to censor inquiry, to impose orthodoxy on beliefs and values, and
to excommunicate heretics and extirpate unbelievers. Today, the struggle for free inquiry has assumed
new forms. Sectarian ideologies have become the new theologies that use political parties and
governments in their mission to crush dissident opinion. Free inquiry entails recognition of civil liberties as
integral to its pursuit, that is, a free press, freedom of communication, the right to organize opposition
parties and to join voluntary associations, and freedom to cultivate and publish the fruits of scientific,
philosophical, artistic, literary, moral and religious freedom. Free inquiry requires that we tolerate diversity
of opinion and that we respect the right of individuals to express their beliefs, however unpopular they
may be, without social or legal prohibition or fear of sanctions. Though we may tolerate contrasting points
of view, this does not mean that they are immune to critical scrutiny. The guiding premise of those who
believe in free inquiry is that truth is more likely to be discovered if the opportunity exists for the free
exchange of opposing opinions; the process of interchange is frequently as important as the result. This
applies not only to science and to everyday life, but to politics, economics, morality, and religion.
2. Separation Of Church And State
Because of their commitment to freedom, secular humanists believe in the principle of the separation of
church and state. The lessons of history are clear: wherever one religion or ideology is established and
given a dominant position in the state, minority opinions are in jeopardy. A pluralistic, open democratic
society allows all points of view to be heard. Any effort to impose an exclusive conception of Truth, Piety,
Virtue, or Justice upon the whole of society is a violation of free inquiry. Clerical authorities should not be
permitted to legislate their own parochial views - whether moral, philosophical, political, educational, or
social - for the rest of society. Nor should tax revenues be exacted for the benefit or support of sectarian
religious institutions. Individuals and voluntary associations should be free to accept or not to accept any
belief and to support these convictions with whatever resources they may have, without being compelled
by taxation to contribute to those religious faiths with which they do not agree. Similarly, church
properties should share in the burden of public revenues and should not be exempt from taxation.
Compulsory religious oaths and prayers in public institutions (political or educational) are also a violation
of the separation principle. Today, nontheistic as well as theistic religions compete for attention.
Regrettably, in communist countries, the power of the state is being used to impose an ideological
doctrine on the society, without tolerating the expression of dissenting or heretical views. Here we see a
modern secular version of the violation of the separation principle.
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3. The Ideal Of Freedom
There are many forms of totalitarianism in the modern world - secular and nonsecular - all of which we
vigorously oppose. As democratic secularists, we consistently defend the ideal of freedom, not only
freedom of conscience and belief from those ecclesiastical, political, and economic interests that seek to
repress them, but genuine political liberty, democratic decision making based upon majority rule, and
respect for minority rights and the rule of law. We stand not only for freedom from religious control but
for freedom from jingoistic government control as well. We are for the defense of basic human rights,
including the right to protect life, liberty, and the pursuit of happiness. In our view, a free society should
also encourage some measure of economic freedom, subject only to such restrictions as are necessary in
the public interest. This means that individuals and groups should be able to compete in the marketplace,
organize free trade unions, and carry on their occupations and careers without undue interference by
centralized political control. The right to private property is a human right without which other rights are
nugatory. Where it is necessary to limit any of these rights in a democracy, the limitation should be
justified in terms of its consequences in strengthening the entire structure of human rights.
4. Ethics Based On Critical Intelligence
The moral views of secular humanism have been subjected to criticism by religious fundamentalist theists.
The secular humanist recognizes the central role of morality in human life; indeed, ethics was developed as
a branch of human knowledge long before religionists proclaimed their moral systems based upon divine
authority. The field of ethics has had a distinguished list of thinkers contributing to its development: from
Socrates, Democritus, Aristotle, Epicurus, and Epictetus, to Spinoza, Erasmus, Hume, Voltaire, Kant,
Bentham, Mill, G. E. Moore, Bertrand Russell, John Dewey, and others. There is an influential philosophical
tradition that maintains that ethics is an autonomous field of inquiry, that ethical judgments can be
formulated independently of revealed religion, and that human beings can cultivate practical reason and
wisdom and, by its application, achieve lives of virtue and excellence. Moreover, philosophers have
emphasized the need to cultivate an appreciation for the requirements of social justice and for an
individual's obligations and responsibilities toward others. Thus, secularists deny that morality needs to be
deduced from religious belief or that those who do not espouse a religious doctrine are immoral. For
secular humanists, ethical conduct is, or should be, judged by critical reason, and their goal is to develop
autonomous and responsible individuals, capable of making their own choices in life based upon an
understanding of human behavior. Morality that is not God-based need not be antisocial, subjective, or
promiscuous, nor need it lead to the breakdown of moral standards. Although we believe in tolerating
diverse lifestyles and social manners, we do not think they are immune to criticism. Nor do we believe that
any one church should impose its views of moral virtue and sin, sexual conduct, marriage, divorce, birth
control, or abortion, or legislate them for the rest of society. As secular humanists we believe in the central
importance of the value of human happiness here and now. We are opposed to absolutist morality, yet we
maintain that objective standards emerge, and ethical values and principles may be discovered, in the
course of ethical deliberation. Secular humanist ethics maintains that it is possible for human beings to
lead meaningful and wholesome lives for themselves and in service to their fellow human beings without
the need of religious commandments or the benefit of clergy. There have been any number of
distinguished secularists and humanists who have demonstrated moral principles in their personal lives
and works: Protagoras, Lucretius, Epicurus, Spinoza, Hume, Thomas Paine, Diderot, Mark Twain, George
Eliot, John Stuart Mill, Ernest Renan, Charles Darwin, Thomas Edison, Clarence Darrow, Robert Ingersoll,
Gilbert Murray, Albert Schweitzer, Albert Einstein, Max Born, Margaret Sanger, and Bertrand Russell,
among others.
5. Moral Education
We believe that moral development should be cultivated in children and young adults. We do not believe
that any particular sect can claim important values as their exclusive property; hence it is the duty of public
education to deal with these values. Accordingly, we support moral education in the schools that is
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designed to develop an appreciation for moral virtues, intelligence, and the building of character. We wish
to encourage wherever possible the growth of moral awareness and the capacity for free choice and an
understanding of the consequences thereof. We do not think it is moral to baptize infants, to confirm
adolescents, or to impose a religious creed on young people before they are able to consent. Although
children should learn about the history of religious moral practices, these young minds should not be
indoctrinated in a faith before they are mature enough to evaluate the merits for themselves. It should be
noted that secular humanism is not so much a specific morality as it is a method for the explanation and
discovery of rational moral principles.
6. Religious Skepticism
As secular humanists, we are generally skeptical about supernatural claims. We recognize the importance
of religious experience: that experience that redirects and gives meaning to the lives of human beings. We
deny, however, that such experiences have anything to do with the supernatural. We are doubtful of
traditional views of God and divinity. Symbolic and mythological interpretations of religion often serve as
rationalizations for a sophisticated minority, leaving the bulk of mankind to flounder in theological
confusion. We consider the universe to be a dynamic scene of natural forces that are most effectively
understood by scientific inquiry. We are always open to the discovery of new possibilities and phenomena
in nature. However. we find that traditional views of the existence of God either are meaningless, have not
yet been demonstrated to be true, or are tyrannically exploitative. Secular humanists may be agnostics,
atheists, rationalists, or skeptics, but they find insufficient evidence for the claim that some divine purpose
exists for the universe. They reject the idea that God has intervened miraculously in history or revealed
himself to a chosen few or that he can save or redeem sinners. They believe that men and women are free
and are responsible for their own destinies and that they cannot look toward some transcendent Being for
salvation. We reject the divinity of Jesus, the divine mission of Moses, Mohammed, and other latter day
prophets and saints of the various sects and denominations. We do not accept as true the literal
interpretation of the Old and New Testaments, the Koran, or other allegedly sacred religious documents,
however important they may be as literature. Religions are pervasive sociological phenomena, and
religious myths have long persisted in human history. In spite of the fact that human beings have found
religions to be uplifting and a source of solace, we do not find their theological claims to be true. Religions
have made negative as well as positive contributions toward the development of human civilization.
Although they have helped to build hospitals and schools and, at their best, have encouraged the spirit of
love and charity, many have also caused human suffering by being intolerant of those who did not accept
their dogmas or creeds. Some religions have been fanatical and repressive, narrowing human hopes,
limiting aspirations, and precipitating religious wars and violence. While religions have no doubt offered
comfort to the bereaved and dying by holding forth the promise of an immortal life, they have also
aroused morbid fear and dread. We have found no convincing evidence that there is a separable "soul" or
that it exists before birth or survives death. We must therefore conclude that the ethical life can be lived
without the illusions of immortality or reincarnation. Human beings can develop the self confidence
necessary to ameliorate the human condition and to lead meaningful, productive lives.
7. Reason
We view with concern the current attack by nonsecularists on reason and science. We are committed to
the use of the rational methods of inquiry, logic, and evidence in developing knowledge and testing claims
to truth. Since human beings are prone to err, we are open to the modification of all principles, including
those governing inquiry, believing that they may be in need of constant correction. Although not so naive
as to believe that reason and science can easily solve all human problems, we nonetheless contend that
they can make a major contribution to human knowledge and can be of benefit to humankind. We know of
no better substitute for the cultivation of human intelligence.
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8. Science And Technology
We believe the scientific method, though imperfect, is still the most reliable way of understanding the
world. Hence, we look to the natural, biological, social, and behavioral sciences for knowledge of the
universe and man's place within it. Modern astronomy and physics have opened up exciting new
dimensions of the universe: they have enabled humankind to explore the universe by means of space
travel. Biology and the social and behavioral sciences have expanded our understanding of human
behavior. We are thus opposed in principle to any efforts to censor or limit scientific research without an
overriding reason to do so. While we are aware of, and oppose, the abuses of misapplied technology and
its possible harmful consequences for the natural ecology of the human environment, we urge resistance
to unthinking efforts to limit technological or scientific advances. We appreciate the great benefits that
science and technology (especially basic and applied research) can bring to humankind, but we also
recognize the need to balance scientific and technological advances with cultural explorations in art,
music, and literature.
9. Evolution
Today the theory of evolution is again under heavy attack by religious fundamentalists. Although the
theory of evolution cannot be said to have reached its final formulation, or to be an infallible principle of
science, it is nonetheless supported impressively by the findings of many sciences. There may be some
significant differences among scientists concerning the mechanics of evolution; yet the evolution of the
species is supported so strongly by the weight of evidence that it is difficult to reject it. Accordingly, we
deplore the efforts by fundamentalists (especially in the United States) to invade the science classrooms,
requiring that creationist theory be taught to students and requiring that it be included in biology
textbooks. This is a serious threat both to academic freedom and to the integrity of the educational
process. We believe that creationists surely should have the freedom to express their viewpoint in society.
Moreover, we do not deny the value of examining theories of creation in educational courses on religion
and the history of ideas; but it is a sham to mask an article of religious faith as a scientific truth and to
inflict that doctrine on the scientific curriculum. If successful, creationists may seriously undermine the
credibility of science itself.
10. Education
In our view, education should be the essential method of building humane, free, and democratic societies.
The aims of education are many: the transmission of knowledge; training for occupations, careers, and
democratic citizenship; and the encouragement of moral growth. Among its vital purposes should also be
an attempt to develop the capacity for critical intelligence in both the individual and the community.
Unfortunately, the schools are today being increasingly replaced by the mass media as the primary
institutions of public information and education. Although the electronic media provide unparalleled
opportunities for extending cultural enrichment and enjoyment, and powerful learning opportunities,
there has been a serious misdirection of their purposes. In totalitarian societies, the media serve as the
vehicle of propaganda and indoctrination. In democratic societies television, radio, films, and mass
publishing too often cater to the lowest common denominator and have become banal wastelands. There
is a pressing need to elevate standards of taste and appreciation. Of special concern to secularists is the
fact that the media (particularly in the United States) are inordinately dominated by a pro religious bias.
The views of preachers, faith healers, and religious hucksters go largely unchallenged, and the secular
outlook is not given an opportunity for a fair hearing. We believe that television directors and producers
have an obligation to redress the balance and revise their programming. Indeed, there is a broader task
that all those who believe in democratic secular humanist values will recognize, namely, the need to
embark upon a long term program of public education and enlightenment concerning the relevance of the
secular outlook to the human condition.
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Conclusion
Democratic secular humanism is too important for human civilization to abandon. Reasonable persons will
surely recognize its profound contributions to human welfare. We are nevertheless surrounded by doomsday
prophets of disaster, always wishing to turn the clock back - they are anti science, anti freedom, anti human. In
contrast, the secular humanistic outlook is basically melioristic, looking forward with hope rather than
backward with despair. We are committed to extending the ideals of reason, freedom, individual and collective
opportunity, and democracy throughout the world community. The problems that humankind will face in the
future, as in the past, will no doubt be complex and difficult. However, if it is to prevail, it can only do so by
enlisting resourcefulness and courage. Secular humanism places trust in human intelligence rather than in
divine guidance. Skeptical of theories of redemption, damnation, and reincarnation, secular humanists attempt
to approach the human situation in realistic terms: human beings are responsible for their own destinies. We
believe that it is possible to bring about a more humane world, one based upon the methods of reason and the
principles of tolerance, compromise, and the negotiations of difference.
We recognize the need for intellectual modesty and the willingness to revise beliefs in the light of criticism.
Thus consensus is sometimes attainable. While emotions are important, we need not resort to the panaceas of
salvation, to escape through illusion, or to some desperate leap toward passion and violence. We deplore the
growth of intolerant sectarian creeds that foster hatred. In a world engulfed by obscurantism and irrationalism
it is vital that the ideals of the secular city not be lost.

The Affirmations of Humanism: A Statement of Principles (1980s)
[Paul Kurtz's "Affirmations of Humanism" is a condensed statement by the Council for Secular Humanism which
appears in each issue of Free Inquiry magazine.]


We are committed to the application of reason and science to the understanding of the universe and to
the solving of human problems.



We deplore efforts to denigrate human intelligence, to seek to explain the world in supernatural terms,
and to look outside nature for salvation.



We believe that scientific discovery and technology can contribute to the betterment of human life.



We believe in an open and pluralistic society and that democracy is the best guarantee of protecting
human rights from authoritarian elites and repressive majorities.



We are committed to the principle of the separation of church and state.



We cultivate the arts of negotiation and compromise as a means of resolving differences and achieving
mutual understanding.



We are concerned with securing justice and fairness in society and with eliminating discrimination and
intolerance.



We believe in supporting the disadvantaged and the handicapped so that they will be able to help
themselves.



We attempt to transcend divisive parochial loyalties based on race, religion, gender, nationality, creed,
class, sexual orientation, or ethnicity, and strive to work together for the common good of humanity.



We want to protect and enhance the earth, to preserve it for future generations, and to avoid inflicting
needless suffering on other species.
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We believe in enjoying life here and now and in developing our creative talents to their fullest.



We believe in the cultivation of moral excellence.



We respect the right to privacy. Mature adults should be allowed to fulfill their aspirations, to express their
sexual preferences, to exercise reproductive freedom, to have access to comprehensive and informed
health-care, and to die with dignity.



We believe in the common moral decencies: altruism, integrity, honesty, truthfulness, responsibility.
Humanist ethics is amenable to critical, rational guidance. There are normative standards that we discover
together. Moral principles are tested by their consequences.



We are deeply concerned with the moral education of our children. We want to nourish reason and
compassion.



We are engaged by the arts no less than by the sciences.



We are citizens of the universe and are excited by discoveries still to be made in the cosmos.



We are skeptical of untested claims to knowledge, and we are open to novel ideas and seek new
departures in our thinking.



We affirm humanism as a realistic alternative to theologies of despair and ideologies of violence and as a
source of rich personal significance and genuine satisfaction in the service to others.



We believe in optimism rather than pessimism, hope rather than despair, learning in the place of dogma,
truth instead of ignorance, joy rather than guilt or sin, tolerance in the place of fear, love instead of hatred,
compassion over selfishness, beauty instead of ugliness, and reason rather than blind faith or irrationality.



We believe in the fullest realization of the best and noblest that we are capable of as human beings.

Declaration of Interdependence: A New Global Ethics (1988)
[The Board of Directors of the International Humanist and Ethical Union adopted this declaration in 1988.]
Preamble
There is a compelling need to define and proclaim a new global ethic for humankind and all other forms of life.
It is dramatically clear today that our earth is made up of interdependent nation-states and that whatever
happens on one part of the planet affects all the rest. Whenever human rights are violated, all of humanity
suffers. The basic premise of this global ethic is that each of us has a stake in developing a universal moral
awareness, each of us has a responsibility to the world community at large.
The Need for a Global Moral Consensus
We who endorse this Declaration begin with the conviction that every human person is equal in dignity and
value. We wish to encourage this development of free, democratic, and pluralistic institutions that promise
individuals opportunities to pursue their personal goals, express their talents, and realise their unique visions
of a human life.
We wish to maximise human freedom, the autonomy of the individual and personal creativity. We
believe in mitigating human suffering and in ensuring positive social conditions so that all people will have the
opportunity to achieve happiness and the fullness of life. We do not defend unbridled license; rather, we
encourage moral growth and the highest reaches of human discovery and achievement.
The world is divided into diverse ethnic and national communities; each of us has specific moral
obligations incumbent on his or her role in these communities. There are, however, basic moral decencies that
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are commonly recognised as binding in virtually all civilised communities of the world. These ethical principles
embody the collective heritage of humankind. They have been tested in the crucible of human experience by
their consequences for human good. They include the need to be truthful; to keep our promises; to be sincere,
honest, loyal, and dependable; to act with good will; to forbear from injuring other persons and their property;
to be beneficent, compassionate, and fair, to show gratitude; to be just, tolerant, and co-operative; and to use
peaceful methods to negotiate differences.
These ethical principles have all too often been applied selectively only to the members of a cohesive
group - whether tribal, ethnic, national, racial or religious. Moreover, competition among groups has often
engendered animosity and hatred. It is time that we clearly enunciate these ethical principles so that they may
be extended toward all members of the human family living on this planet.
The great religions of the past have often preached universal brotherhood. Unfortunately, intolerant
or divisive faiths have made this moral ideal almost impossible to implement. Narrow parochial doctrines of
salvation have made it difficult for those outside particular denominations to be fully entitled moral
consideration from those within. Secular political ideologies have likewise asserted the universality of their
ideals, yet they have often resorted to force to impose their vies on those who differ with them.
In recent centuries nation-states have emerged, each a law unto itself, each exercising ultimate
sovereignty over those living within their defined territorial boundaries. For a long time national selfdetermination was considered progressive, for it liberated ethnic groups from foreign domination. With the
decline of colonialism, new countries have come into being - there are now more than 150 nation-states.
National governments can play constructive roles in maintaining a system of law and order and can encourage
economic prosperity and cultural development within their own boundaries. They can help to achieve
conditions of harmony and enrichment for the people living under their jurisdiction.
Regrettably, however, many nation-states have violated the rights of their citizens, or they have
resorted to violence to achieve their national purposes: the bloody wars of history demonstrate that the "rule
of the jungle" often prevails on the international level. For there does not as yet exist a body of world law,
universally recognised and respected by all countries of the globe and supported by the force of law on a transnational and national level.
Economic rivalries between nation-states, regional blocs, and multinational corporations dominate the world
scene. National budgets, taxation, trade, commerce, and fiscal and economic development policies are made
in haughty isolation, without concern for their effect on the global community.
Fortunately, there have been efforts at economic and political regional co-operation. There have been
pacts and treaties between countries and regions. Rules of civilised behaviour have emerged to govern these
interactions, recognising mutual interests. Unfortunately, they do not go far enough. The negative
consequences of nationalistic chauvinism have been vividly demonstrated: balance-of-power politics and
economic exploitation, racial strife and religious bigotry, hatred and violence.
There is an urgent need to develop new political, economic, cultural, and social institutions that will
make possible the peaceful co-existence and co-operation of the various regions of the globe. Before this can
be fully achieved, however, it is essential that we reach a genuine world-wide ethical consensus that
recognises our responsibilities and duties to the world community.
Human Rights
The beginnings of a new global ethic are now evident. Universal declarations of human rights enunciate the
rights of all human beings. We strongly support these declarations. We here affirm the following:
1. All persons are born equal in dignity and value.
2. They are entitled to rights and freedoms without any distinction of sex, race, language, life stance, creed,
political opinion, national or social origin, property, or birth.
3. The right to personal security and self-protection.
4. The fundamental right to personal liberty. This includes:
a) freedom from involuntary servitude or slavery, b) freedom from harassment, c) freedom of thought and
conscience, d) freedom of speech and expression, and e) moral freedom to express one's values and pursue
one's lifestyle so long as it does not harm others or prevent others from exercising their rights.
5. The right to privacy, which means that the right of others should be respected regarding:
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a) confidentiality, b) the control of one's own body, c) sexual preference and orientation, d) reproductive
freedom, e) healthcare based on informed consent, and f) the desire to die with dignity.
6. The right to intellectual and cultural freedom, including:
a) the freedom to inquire and to engage in research, b) the right to adequate education, c) the right to cultural
enrichment, and d) the right to publish and express one's views.
7. The right to adequate health care
8. The freedom from want, which means that society should guarantee a) the right to work, b) the satisfaction
of basic needs when individuals are unable to provide for themselves, c) care for the elderly, d) care for the
handicapped, and e) the right to adequate leisure and relaxation.
9. Economic freedom, including a) the right to own property, b) the right to organise, and c) protection from
fraud.
10. Moral equality, which entails equal opportunity and equal access.
11. Equal protection under the law, which is vital in a free society: a) the right to a fair trial, b) the protection
from arbitrary arrest or unusual punishment, and c) the right to humane treatment.
12. The right to democratic participation in government, which includes a full range of civil liberties: a) the
right to vote, b) the legal right of opposition, c) the right of assembly and association, and d) the right to hold
religious beliefs or not to hold such beliefs.
13. The rights of marriage and the family: a) the right to marry or co-habit, b) the right to divorce, c) the right
to bear and raise children, d) the right to sex education and to low-cost family planning.
14. The right of children to be protected from abuse and physical or cultural deprivation.
Human Responsibilities
Concomitant with the recognition of universal rights is the obligation of individuals to devlop moral
responsibilities. Individuals have responsibilities to themselves, to their own health care, their economic wellbeing, and their intellectual and moral growth. A person has a basic duty to become all that he or she is
capable of, to fully realise his or her talents and capabilities.
Individuals also have responsibilities with others: Parents have the responsibility to bring up their
children and provide them with food, shelter, love, education, and cultural enrichment. Children have
concomitant duties to discharge in regard to their parents, to love, honour, and support them, and to help care
for them when they are sick or elderly. Two individuals who have freely entered into marriage or co-habitation
have duties to each other so long as the relationship is viable. Moral devotion does not depend solely on blood
ties, but extends to those with whom one has developed ties of friendship. Similarly, we also have moral
responsibilities to others in the smaller communities in which we have everyday relationships: teacher and
student, shopkeeper and customer, doctor and patient, factory worker and consumer and so on. There are
also duties and obligations that we as citizens have to the towns and nation-states in which we live and work.
Last but not least is the need to recognise that each of us has responsibilities to the world community,
for each of us is, a) a member of the human species, b) a resident of the planet Earth, and c) an integral part of
the world community.
It would be appropriate for the citizens of each nation or region of the world to add the following
affirmation to their pledges of loyalty:
* I pledge allegiance to the world community, of which we are all a part.
* I recognise that all persons are equal in dignity and value
* I defend human rights and cherish human freedom
* I vow to honour and protect the global ecology for ourselves and for generations yet unborn.
The Ethics of the World Community
Humanism, we believe, can play a significant role in helping to foster the development of genuine world
community. We recommend the following for consideration.
1. Moral codes that prevail today are often rooted in ancient parochial and tribal loyalties. Absolutistic moral
systems emerged from the values of the rural and nomadic societies of the past; they provide little useful
guidance for our post-modern world. We need to draw on the be moral wisdom of the past, but we also need
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to develop a new, revisionary ethic that employs rational methods of inquiry appropriate to the world of the
future, an ethic that respects the dignity and freedom of each person but that also expresses a larger concern
for humanity as a whole. The basic imperative face by humankind today is the need to develop a world-wide
ethical awareness of our mutual interdependence and a willingness to modify time-hardened attitudes that
prevent such consensus.
2. Science and technology continue to advance rapidly, providing new ways to reduce famine, poverty, and
disease and to improve the standards of living for all members of the human family. The great imperative is to
extend the benefits of the scientific revolution to every person on earth. We need to guard against the
population explosion, the destruction of the environment, and the reckless use of technology. We disagree
with those fearful voices seeking to censor science and thus limit future discoveries that could have great
benefits for humankind. Biogenetic and neuro-biological engineering hold enormous promise; yet such
research is extremely controversial. New reproductive technology calls for new legal and ethical thinking to
protect the rights of the people involved and avoid commercial exploitation. Critics warn that we might be
opening a Pandora's Box. Proponents reply that although we must be alert to possible abuses, each new
scientific advance in history has had its prophets of doom.
The frontiers of space exploration continue to beckon humankind. We have hurled satellites to the
moon, to the planets, and even beyond our solar system. Scientist tell us that it is technologically feasible to
build space colonies and to mine other planets. The possible adventures in space that await us are truly
Promethean in dimension. Computers and other electronic media facilities instantaneous communication to all
corners of the planet. Yet in many countries the mass media or organs of propaganda often abdicate their
responsibilities be feeding the public a diet of banalities.
We face a common challenge to develop scientific education on a global scale and an appreciation for
critical intelligence and reason as a way to solve human problems and enhance human welfare.
3. The awesome danger of thermonuclear war is held in check only by the fear of "mutually assured
destruction". Fortunately, the great powers have entered into an era of negotiation for the reduction of
nuclear arms, which is welcomed be men and women of goodwill. Still, these negotiations are no substitute for
a broader diplomacy that promotes more fundamental understanding and co-operation. We have not yet
learned how to control warfare, for there does not exist any super-national sovereignty with sufficient power
to keep the peace between nation-states. We submit that it is imperative that such a sovereignty be created.
The United Nations has made valiant attempts to develop trans-national political institutions - but so far with
limited success. We recognise that in this quest for a world community, we still need to guard against the
emergence of an all powerful non-democratic global state. We believe, however, that it is necessary to create
on a global scale new democratic and pluralistic institutions that protect the rights and freedoms of all people.
As a first step humankind needs to establish a system of world law and to endow the World Court with enough
moral force that its jurisdiction is recognised as binding by all the nation-states of the world.
4. The disparities in economic wealth between various portions of the globe widen. Economic development in
the Third World is now virtually stagnant. Massive debts to foreign banks, runaway inflation, and uncontrolled
population growth place a heavy burden on fragile economies and threaten to bankrupt the world's monetary
system. We believe, however, that the more affluent nations have a moral obligation to increase technological
and economic assistance so that their less developed neighbours may become more self-sufficient. We need to
work out some equitable forms of taxation on a world-wide basis to help make this a reality.
5. Economic relations today are such that many corporations are multinational in scope, and some of these
have been successful in promoting intercultural tolerance. All regions of the globe - socialist and non-socialist
alike - are dependent upon the continued flow of world trade to survive. Interest rates, deficits, capital
investments, currency and stock market fluctuations, commodity prices, and import quotas in any one nation
can influence trade on a global scale. The loss of industries in some countries and the consequent rise in
unemployment are a direct function of the ability to be productive and compete effectively for international
markets. The governments of the separate nations nevertheless continue to prepare their budgets in haughty
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isolation and primarily in terms of national self-interest. Full-scale co-operation among countries is still limited,
and competitive rivalries rule the day. A new global economic system based on economic co-operation and
international solidarity needs to emerge.
6. The vitality of democratic societies over authoritarian or totalitarian regimes has been vividly demonstrated.
Democratic institutions make possible higher standards of living and provide more opportunities for creativity
and freedom than their alternatives. Genuine political democracy still eludes much of the world; unfortunately
many countries are ruled by dictatorial or authoritarian elites that deny their citizens basic human rights. We
need to firmly defend the ideals of political democracy on a world-wide basis, and to encourage the further
extensions of democracy.
7. Each of the regions of the world cherishes its own historical ethnic traditions and wishes to preserve its
national identity. We should appreciate the richness and diversity of cultures, the values of pluralism and polyethnicity. Yet we urgently need to enlarge our common ground. We should encourage the intermingling of
people in every way we can. Continuing scientific, artistic, and cultural exchanges are vital. The right to travel
across national borders should be defended as a human right. Intermarriage can help unify the world more
solidly than conventional politics and those who intermarry should not be considered as the pariahs of society
but rather the harbingers of the new world of tomorrow.
8. We all inhabit the same globe; we have a vital stake in helping to preserve its ecology. The contamination of
the atmosphere, damage to the ozone layer, deforestation, the pollution of the oceans, the increase in acid
rain, the greenhouse effect, and the destruction of other species on this planet adversely affect us all. We urge
the establishment of an International Environmental Monitoring Agency and recommend the development of
appropriate standards for the disposal of industrial waste and for the control of toxic emissions. The time has
come to call the alarm before the global ecological systems deteriorates further. We have a clear duty to
future generations to curtail excessive population growth, to maintain a healthy environment, and to preserve
the earth's precious resources.
The overriding need is to develop a new global ethic - one that seeks to preserve and enhance individual
human freedom and emphasises our commitment to the world community. Although we must recognise our
obligations and responsibilities to the local communities, sates, and nations of which we are citizens, we also
need to develop a new sense of identity with the planetary society of the future.
As we approach the twenty-first century, we need to ask: How can we work co-operatively to create a
peaceful and prosperous world where combating national allegiances are transcended? How can we build a
genuine world community?
We who endorse this Declaration dedicate ourselves to the realisation of its enduring ideals. Although
we may not agree with every provision of this statement, we support its overall purpose and call upon other
men and women of good will to join us in furthering its noble aims.

IHEU Minimum Statement on Humanism (1996)
[In 1996, the International Humanist and Ethical Union’s General Assembly adopted the following resolution.
Any organization wishing to become a member of IHEU is signifies its acceptance of this statement.]
Humanism is a democratic and ethical life stance, which affirms that human beings have the right and
responsibility to give meaning and shape to their own lives. It stands for the building of a more humane society
through an ethic based on human and other natural values in the spirit of reason and free inquiry through
human capabilities. It is not theistic, and it does not accept supernatural views of reality.
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The Humanist Manifesto 2000: A Call for a New Planetary Ethics (2000)
[Paul Kurtz and the Center for Inquiry published a pamphlet by this title in 2000. The compressed statement is
presented here.]
1. Preamble
Humanism is an ethical, scientific, and philosophical outlook that has changed the world. Its heritage traces
back to the philosophers and poets of ancient Greece and Rome, Confucian China, and the Charvaka
movement in classical India. Humanist artists, writers, scientists, and thinkers have been shaping the modern
era for over half a millennium. Indeed, humanism and modernism have often seemed synonymous for
humanist ideas and values express a renewed confidence in the power of human beings to solve their own
problems and conquer uncharted frontiers.
II. Prospects for a Better Future
For the first time in human history we possess the means provided by science and technology to ameliorate
the human condition, advance happiness and freedom, and enhance human life for all people on this planet.
III. Scientific Naturalism
The unique message of humanism on the current world scene is its commitment to scientific naturalism. Most
world views accepted today are spiritual, mystical, or theological in character. They have their origins in
ancient pre-urban, nomadic, and agricultural societies of the past, not in the modern industrial or
postindustrial global information culture that is emerging. Scientific naturalism enables human beings to
construct a coherent world view disentangled from metaphysics or theology and based on the sciences.
IV. The Benefits of Technology
Humanists have consistently defended the beneficent values of scientific technology for human welfare.
Philosophers from Francis Bacon to John Dewey have emphasized the increased power over nature that
scientific knowledge affords and how it can contribute immeasurably to human advancement and happiness.
V. Ethics and Reason
The realization of the highest ethical values is essential to the humanist outlook. We believe that growth of
scientific knowledge will enable humans to make wiser choices. In this way there is no impenetrable wall
between fact and value, is and ought. Using reason and cognition will better enable us to appraise our values
in the light of evidence and by their consequences.
VI. A Universal Commitment to Humanity as a Whole
The overriding need of the world community today is to develop a new Planetary Humanism—one that seeks
to preserve human rights and enhance human freedom and dignity, but also emphasizes our commitment to
humanity as a whole. The underlying ethical principle of Planetary Humanism is the need to respect the dignity
and worth of all persons in the world community.
VII. A Planetary Bill of Rights and Responsibilities
To fulfill our commitment to Planetary Humanism, we offer a Planetary Bill of Rights and Responsibilities,
which embodies our planetary commitment to the well-being of humanity as a whole. It incorporates the
Universal Declaration of Human Rights, but goes beyond it by offering some new provisions. Many
independent countries have sought to implement these provisions within their own national borders. But
there is a growing need for an explicit Planetary Bill of Rights and Responsibilities that applies to all members
of the human species.
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VIII. A New Global Agenda
Many of the high ideals that emerged following the Second World War, and that found expression in such
instruments as the Universal Declaration of Human Rights, have waned through the world. If we are to
influence the future of humankind, we will need to work increasingly with and through the new centers of
power and influence to improve equity and stability, alleviate poverty, reduce conflict, and safeguard the
environment.
IX. The Need for New Planetary Institutions
The urgent question in the twenty-first century is whether humankind can develop global institutions to
address these problems. Many of the best remedies are those adopted on the local, national, and regional
level by voluntary, private, and public efforts. One strategy is to seek solutions through free-market initiatives;
another is to use international voluntary foundations and organizations for educational and social
development. We believe, however, that there remains a need to develop new global institutions that will deal
with the problems directly and will focus on the needs of humanity as a whole. These include the call for a
bicameral legislature in the United Nations, with a World Parliament elected by the people, an income tax to
help the underdeveloped countries, the end of the veto in the Security Council, an environmental agency, and
a world court with powers of enforcement.
X. Optimism about the Human Prospect
Finally, and perhaps most importantly, as members of the human community on this planet we need to
nurture a sense of optimism about the human prospect. Although many problems may seem intractable, we
have good reasons to believe that we can marshal our talent to solve them, and that by goodwill and
dedication a better life will be attainable by more and more members of the human community. Planetary
humanism holds forth great promises for humankind. We wish to cultivate a sense of wonder and excitement
about the potential opportunities for realizing enriched lives for ourselves and for generations yet to be born.

Amsterdam Declaration 2002
[The 50th anniversary World Humanist Congress in Amsterdam in 2002 passed this resolution, which was
subsequently approved by the IHEU General Assembly.]
Humanism is the outcome of a long tradition of free thought that has inspired many of the world's great
thinkers and creative artists and gave rise to science itself.
The fundamentals of modern Humanism are as follows:
1. Humanism is ethical. It affirms the worth, dignity and autonomy of the individual and the right of every
human being to the greatest possible freedom compatible with the rights of others. Humanists have a duty
of care to all of humanity including future generations. Humanists believe that morality is an intrinsic part
of human nature based on understanding and a concern for others, needing no external sanction.
2. Humanism is rational. It seeks to use science creatively, not destructively. Humanists believe that the
solutions to the world's problems lie in human thought and action rather than divine intervention.
Humanism advocates the application of the methods of science and free inquiry to the problems of human
welfare. But Humanists also believe that the application of science and technology must be tempered by
human values. Science gives us the means but human values must propose the ends.
3. Humanism supports democracy and human rights. Humanism aims at the fullest possible development of
every human being. It holds that democracy and human development are matters of right. The principles
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of democracy and human rights can be applied to many human relationships and are not restricted to
methods of government.
4. Humanism insists that personal liberty must be combined with social responsibility. Humanism ventures
to build a world on the idea of the free person responsible to society, and recognises our dependence on
and responsibility for the natural world. Humanism is undogmatic, imposing no creed upon its adherents.
It is thus committed to education free from indoctrination.
5. Humanism is a response to the widespread demand for an alternative to dogmatic religion. The world's
major religions claim to be based on revelations fixed for all time, and many seek to impose their worldviews on all of humanity. Humanism recognises that reliable knowledge of the world and ourselves arises
through a continuing process of observation, evaluation and revision.
6. Humanism values artistic creativity and imagination and recognises the transforming power of art.
Humanism affirms the importance of literature, music, and the visual and performing arts for personal
development and fulfilment.
7. Humanism is a lifestance aiming at the maximum possible fulfilment through the cultivation of ethical
and creative living and offers an ethical and rational means of addressing the challenges of our times.
Humanism can be a way of life for everyone everywhere.
Our primary task is to make human beings aware in the simplest terms of what Humanism can mean to them
and what it commits them to. By utilising free inquiry, the power of science and creative imagination for the
furtherance of peace and in the service of compassion, we have confidence that we have the means to solve
the problems that confront us all. We call upon all who share this conviction to associate themselves with us in
this endeavour.

Humanism and Its Aspirations: Humanist Manifesto III (2003)
[This manifesto was published by the American Humanist Association in 2003]
Humanism is a progressive philosophy of life that, without supernaturalism, affirms our ability and
responsibility to lead ethical lives of personal fulfillment that aspire to the greater good of humanity.
The lifestance of Humanism-guided by reason, inspired by compassion, and informed by experienceencourages us to live life well and fully. It evolved through the ages and continues to develop through the
efforts of thoughtful people who recognize that values and ideals, however carefully wrought, are subject to
change as our knowledge and understandings advance.
This document is part of an ongoing effort to manifest in clear and positive terms the conceptual boundaries of
Humanism, not what we must believe but a consensus of what we do believe. It is in this sense that we affirm
the following:
Knowledge of the world is derived by observation, experimentation, and rational analysis. Humanists find
that science is the best method for determining this knowledge as well as for solving problems and developing
beneficial technologies. We also recognize the value of new departures in thought, the arts, and inner
experience-each subject to analysis by critical intelligence.
Humans are an integral part of nature, the result of unguided evolutionary change. Humanists recognize
nature as self-existing. We accept our life as all and enough, distinguishing things as they are from things as we
might wish or imagine them to be. We welcome the challenges of the future, and are drawn to and undaunted
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by the yet to be known.
Ethical values are derived from human need and interest as tested by experience. Humanists ground values
in human welfare shaped by human circumstances, interests, and concerns and extended to the global
ecosystem and beyond. We are committed to treating each person as having inherent worth and dignity, and
to making informed choices in a context of freedom consonant with responsibility.
Life's fulfillment emerges from individual participation in the service of humane ideals. We aim for our fullest
possible development and animate our lives with a deep sense of purpose, finding wonder and awe in the joys
and beauties of human existence, its challenges and tragedies, and even in the inevitability and finality of
death. Humanists rely on the rich heritage of human culture and the lifestance of Humanism to provide
comfort in times of want and encouragement in times of plenty.
Humans are social by nature and find meaning in relationships. Humanists long for and strive toward a world
of mutual care and concern, free of cruelty and its consequences, where differences are resolved cooperatively
without resorting to violence. The joining of individuality with interdependence enriches our lives, encourages
us to enrich the lives of others, and inspires hope of attaining peace, justice, and opportunity for all.
Working to benefit society maximizes individual happiness. Progressive cultures have worked to free
humanity from the brutalities of mere survival and to reduce suffering, improve society, and develop global
community. We seek to minimize the inequities of circumstance and ability, and we support a just distribution
of nature's resources and the fruits of human effort so that as many as possible can enjoy a good life.
Humanists are concerned for the well being of all, are committed to diversity, and respect those of differing
yet humane views. We work to uphold the equal enjoyment of human rights and civil liberties in an open,
secular society and maintain it is a civic duty to participate in the democratic process and a planetary duty to
protect nature's integrity, diversity, and beauty in a secure, sustainable manner.
Thus engaged in the flow of life, we aspire to this vision with the informed conviction that humanity has the
ability to progress toward its highest ideals. The responsibility for our lives and the kind of world in which we
live is ours and ours alone.
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